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Studying Oneness and Trinity
in Ancient Writings

The Oneness Pentecostal movement teaches that the
biblical, apostolic, Christian doctrine of God, which it
commonly calls Oneness, excludes the modem doctrine
of the trinity. This statement gives rise to at least two his-
torical questions. First, if the trinitarian dogma is not bib-
lical, when and how did it become part of Christendom?
Second, what beliefs about God do the earliest postbibli-
cal Christian writings express—Oneness, trinitarianism,
or something else?

To answer these questions, this book will analyze the
oldest existing writings produced in Christendom after
the completion of the New Testament. The earliest of
these date from approximately A.D. 100, and we will carry
our investigation into the next two centuries, to approxi-
mately A.D. 300.

In order to conduct this study, we must first define
the two doctrinal systems for which we will seek evi-
dence, identify the writings we will consider, and point
out some limitations of our investigation.

Definition of Oneness

The doctrine of Oneness can be stated in two affir-
mations: (1) God is absolutely and indivisibly one with no
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10 Omneness and Trinity

distinction of persons (Deuteronomy 6:4; Galatians
3:20). (2) Jesus Christ is all the fullness of the Godhead
incarnate (John 20:28; Colossians 2:9).

All the names and titles of the Deity, such as God,
Jehovah, Lord, Father, Word, and Holy Spirit, refer to
one and the same being. These various names and titles
simply denote manifestations, roles, relationships to
humanity, modes of activity, or aspects of God’s self-
revelation.

All these designations of the Deity apply to Jesus, and
all aspects of the divine personality are manifested in
Him. Jesus is God, or Jehovah, incarnate (Isaiah 9:6;
40:9; John 8:58; 20:28; II Corinthians 5:19; Colossians
2:9; I Timothy 3:16; Titus 2:13). Jesus is the Father
incarnate (Isaiah 9:6; 63:16; John 10:30; 14:9-11;
Revelation 21:6-7). The Holy Spirit is the Spirit that was
incarnated in Jesus and is Jesus in Spirit form (John
14:16-18; Romans 8:9-11; Philippians 1:19; Colossians
1:27).

The Oneness doctrine recognizes that the Bible
reveals God as the Father, in the Son, and as the Holy
Spirit. The one God is the Father of all creation, Father of
the only begotten Son, and Father of born-again believ-
ers. (See Deuteronomy 32:6; Malachi 2:10; Galatians
4:6; Hebrews 1:5; 12:9.)

The title of Son refers to God’s incarnation. The man
Christ was literally conceived by the Spirit of God and
was therefore the Son of God (Matthew 1:18-20; Luke
1:35). The title of Son sometimes focuses solely on the
humanity of Christ, as in “the death of his Son” (Romans
5:10). Sometimes it encompasses both His deity and
humanity, as in “Hereafter shall ye see the Son of man
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sitting on the right hand of power, and coming in the
clouds of heaven” (Matthew 26:64). It is never used apart
from God’s incarnation, however; it never refers to deity
alone.

The terms “God the Son” and “eternal Son” are non-
biblical; the Bible instead speaks of the “Son of God” and
the “only begotten Son.” The Son is not eternally begot-
ten by some incomprehensible, ongoing process; rather,
the Son was begotten by the miraculous work of the Holy
Spirit in the womb of Mary. The Son had a beginning,
namely, at the Incarnation (Luke 1:35; Galatians 4:4;
Hebrews 1:5-6).

There is a real distinction between God and the
Son—not a distinction of two divine persons, but a dis-
tinction between the eternal Spirit of God and the authen-
tic human being in whom God was fully incarnate. While
Jesus was both God and man at the same time, sometimes
He spoke or acted from the human viewpoint and some-
times from the divine viewpoint. As Father, He sometimes
spoke from His divine self-awareness; as Son, He some-
times spoke from His human self-awareness. As a man,
He prayed to, related to, and submitted to God as all
humans should do. At the same time God dwelt in and
revealed Himself in that man with His undiminished char-
acter, nature, power, and authority.

In John 1, the Word is God’s self-revelation, self-
expression, or self-disclosure. Before the Incarnation, the
Word was the thought, plan, reason, or mind of God. In
the beginning, the Word was with God, not as a distinct
person but as God Himself—pertaining to God much as a
man and his word. “The Word was God Himself” (John
1:1, Amplified Bible). In the fullness of time God put flesh





